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Abstract 
The madrassahs or Religious Institutions play a pivotal role in educating the masses. Education is and has always 

been the topmost priority in our religion, “Islam”. In fact, the very first revelation spelled out the utmost importance 

attached with education. It said, “To read”, time and again. The Quran asks man to travel and explore and to seek 

knowledge. Our Holy prophet (S.A.W) and the four caliphs paid special attention to spreading of knowledge and 

information. For this purpose, “masajid” became the focus. They collaborated the religious, spiritual and the worldly 

knowledge and imparted them. The same tradition was carried on in latter dynasties and era. The Umayyad and 

Abbasids and later in the sub-continent, this tradition continued. These madrassahs become centers of learning and 

thought. Disciplines like the Quran, Hadith, Islamic jurisprudence, Literature, Logic, Astronomy, and Philosophy 

etc. An overview of the curricula taught at various madrassahs at various places is given below. 

During the Umayyad and Abbasid dynasties new subjects like jurisprudence, principal of Islamic jurisprudence, 

mathematics, medicine, chemistry, astrology, and philosophy were introduced. Similarly this was the case in Sub 

continent .The curriculum passed here through evolutionary process. In 18
th 

century Mulla Nizam al Din Sihalvi 

presented his famous curriculum known as Darse Nizami. The main subjects of this curriculum were: The Quran, 

Hadith (Tradition), Jurisprudence, Principal of Islamic Jurisprudence, philosophy, Logic, Arabic Literature and 

theology. Later on Shah Waliullah added six books of Hadith (traditions of the Prophet) in it. Although it was a very 

advance curriculum at that time but keeping in view the challenges of 21
st
 century the following short comings in the 

Curricula are noteworthy. 

1- Style of the textbooks is very complicated. 

2- Some out dated topics like slavery still exist in the curriculum. 

3-There are no arrangements for the training of its teachers 

4- Lack of co-curricular activities. 

5- Lack of subjects like Comparative Study of Religions, English language, General Science, computer science &     

    Sociology, etc. 

6-Adderessing some key issues like problems of Muslims living as minorities have been Ignored. 

           To bring these changes is not an easy task however; by taking the following measures some good results are 

expected. 

1-Contitution of the committees of renowned scholars who have command on both Religious as well as Modern 

subjects to hold meetings with the stake holders of these Institutions and convince them for the change in the 

curriculum. 

2- Holding Seminars for creating awareness among the teachers and students of these institutions. 

3- Publishing relevant material in the shape of pamphlets and articles.  

Thus it is in this way, that we may enhance and upgrade our Religious Institutions/madrassahs and equip them with 

the latest modes of knowledge. 

Keywords: Curriculum, Religious Seminaries, four Caliphs, Umayyad, Abbasids, ottomans, subcontinent 
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Introduction: 
The Religious seminaries in Pakistan play an important role in the society, by imparting religious 

education. The graduates of these seminaries have a key role in every sphere of life and they are not restricted to one 

field of life. 

 Different Traditional subjects like Tafseer (exegesis of the Holy Quran, Sunnah (traditions of the prophet (P.U.B.H) 

Jurisprudence Principles of Islamic Jurisprudence etc are taught in these institutions. 

The British colonialists introduced modern disciplines of knowledge in India. The colonial period gave rise to two 

systems of education in India, one that was based on the traditional curriculum and the other that of the modern 

discipline of science and technology and modern social sciences. This division has deep and lasting visible impacts 

on almost all political, cultural, educational, economic and social aspects of our life. To bridge this division, there is 

a need to study the curriculum of the Religious Institutions from a critical point of view and prepare 

recommendations for its re-structuring and making it suitable for the present day needs. The curriculum of these 

Institutions although, fulfils our needs for the ritualistic aspects of our life, it has nonetheless failed to prepare its 

graduates for coping with the problems posed by the complexities of the contemporary period. If the authorities of 

our Religious Institutions accept the suggestions worked out in the proposed paper, it is hoped, that more 

comprehensive curriculum would emerge and the students of the Dini Madaris would be acquainted with the latest 

information on sociology, statecraft, History, Geography, Psychology and the basics of science and technology. This 

would bridge the gap between the two systems to a great extent. A considerable section of the students, of Dini 

Madaris would be brought into the mainstream and more intelligent and enthusiastic individual would be prepared 

for the service of the country and nation. 

 
Importance of education in Islam: 

Islam as a religion laid great emphasis an acquiring knowledge. It is the foremost duty of a Muslim to 

acquire knowledge. 

It is suffice to say that the very first revelation was about the acquiring of knowledge. 

“Read in the name of thy Lord who create man from a clot read and it is thy lord the bountiful who teachth man that 

which he knew not”.
1
 

Another verse the Quran tells us this prayer. 

“O my lord increase my knowledge “
2
 

The Prophet (P.U.B.H) has also emphasized on acquiring of education several occasions. 

He said “who goes out (of his home) to receive knowledge is in the way of Allah till he returns home”.
3
  

“Acquiring knowledge is an obligation on every Muslim”.
4 

On another occasion he said. 

 The ink of the scholar is more holy than the blood of the martyr.
5 

 Dr Khalid Ali has elaborated kinds of knowledge. He says “From the Islamic point of view, knowledge can 

be categorized into various kinds, for instance, there is a kind of knowledge which determines the relationship 

between God and man and fosters self-awareness and God-consciousness. Regarding this kind of knowledge it is 

said that it is obligatory for every Muslim to acquire it and it is a sin for Muslims to ignore it. The second type of 

knowledge is that which involves reason, thought, experience and observation. The real object of this kind of 

knowledge is to develop the individual and collective life of human beings. The attainment of this kind of 

knowledge is a social duty. If the Muslim community neglects to provide facilities for acquiring this type of 

knowledge, it shall be guilty of gross sin. Individual responsibility to attain this knowledge is no less urgent”.
6
 

 
Education system in the period of the Prophet (P.U.B.H): 
 Educational institutions were established by the Holy Prophet (P.U.B.H) after his migration to Madina. 

Schools were founded in the Mosques of Medina which become both the places of worship and educational 

institutions. Thus nine mosque-schools came into being in Madina.  The women were also instructed side by side 

with men. The Holy Prophet (P.U.B.H) used to say that even the salve-girls must be educated and then set free. 

Every “mohalla” had its elementary school for little children and girls. 

When Islam spread over the whole Peninsula, the Holy Prophet (P.U.B.H) sent teachers to teach the Quran to 

Bedouin tribes. 

  Beside the schools, a number of higher centers of learning also came in to being. Among them the 

residential institution at Saffa, beside the Mosque of the Holy Prophet (P.U.B.H), was the most famous. Here 

lectures were given on the Quran and other Islamic books. It was also the place where the young and old students 

also dwelt. Ubada bin Samit was the Principal of this institution.7 
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 The basic aims of education in early Islam were, firstly, to impart knowledge of the Quran and instruction 

in the Faith, and secondly, to mould the habits and character of the pupils in the morality of Islam. Reading of the 

Quran, Arabic grammar and the art of writing were parts of curriculum The Quran formed the general basis for 

study and pupils were required to memorize it by heart. After this, they practiced calligraphy. The students of the 

higher educational institutions were further instructed in Arithmetic, Genealogy, Physics, Medicine, and the 

principles of Islamic law. Apart from intellectual instruction, the Holy Prophet (P.U.B.H) laid particular stress upon 

physical education. The pupils were taught archery, wrestling, etc. the governors and other officials in the provinces 

set up and supervised educational institutions within their areas.8 

 One of the most remarkable features of the educational system under the Holy Prophet (P.U.B.H) was the 

study of foreign languages. . Several of the secretaries of the prophet knew foreign languages. Zayd bin Thabit had 

learnt Persian, Latin, Greek and Hebrew. Abdullah bin Zubayer was equally proficient in several foreign tongues.
9
 

Education system in the period of four Caliphs: 

 After the death of the prophet (P.B.U.H.) all his four successors followed suit his instructions including 

education sector. The first caliph, Hazrat Abubabkar during his reign (632-634 A.D) made arrangements for the 

compilation of the Quran in a book form and constituted a committee. Hazrat Zaid bin Thabit was the convener of 

this committee.
10 

 

 The second caliph Haztrat Umar took more concrete steps in this regard. He established centers of learning 

and made arrangements for educating the children. To educate the Bedouin he appointed teachers and ordered them 

to travel there and educate them.
11

 The third caliph Hazrat Uthman also much contributed. He made several copies 

of the Quran and sent it to different parts of the Islamic state and allowed the people to make its copies for 

themselves.
12 

Abul aswad al duali framed basic Arabic grammar during the caliphate of Hazrat Ali.
13 

  

 It is a fact that the Arabs were endowed with certain superb intellectual qualities. Being the sons of the 

desert, living in an intimate contact with natural, they possessed the qualities of curiosity, wonderment and an 

eagerness to enquire and understand things strange and new. They soon become, therefore, enthusiastic students of 

non-Arab arts and science, philosophy and learning, religion, history and culture of the subject peoples and foreign 

land.
14 

 
Education system under the Umayyad Period (661-750 AD): 
 The period of Umayyad is considered a golden period for the cause of spreading of education. At that time 

the system was based on the Holy Quran, Tradition of the Prophet (P.B.U.H.) this was the age of growth of arts and 

Science, education and research, civilization and culture. A large number of works on Islamic science were 

translated into foreign languages. Several books on foreign sciences were also translated in to Arabic.
15

 

 During this period the scope of the educational syllabus was enlarged, and the study of grammar, history, 

geography, and Law was also included in it. 

 Schools were attached to mosques and these were largely attended. Similarly, eminent Scholars set up 

private institutions of their own which were largely attended by students.
16

 

 
Education system under the Abbasids Period (750-1258): 
 The Abbasid Caliphate was the golden age of Muslim education and learning. An organized system of 

education and lectures was evolved, which commenced with primary education and ended with higher learning in 

both religious and secular disciplines. 

 Education began at the age of four in the family circle. When the child reached the age of six, formal 

education began in a local primary school, always housed in a mosque, called „maktab‟. In these elementary schools 

both boys and girls were taught together. Some of these schools were housed in private places, like palaces, shops, 

etc. at this stage; education began with the reading and memorizing of the Quarn and writing Arabic or penmanship. 

Then the elementary knowledge of grammar, Hadith and simple arithmetic and some devotional poems was 

imparted.  

  One of the most remarkable features if the Abbasid Caliphate was the increasing number of institutions for 

higher learning, called Madrasahs for religious and Bayt at-Hikmah or the House of Wisdom or learning. It was an 

academy, a public library, an observatory and a translation bureau. The Caliph ordered its principal to visit the 

“country of the Greeks” in order to bring books of Greek philosophy and learning to be translated into Arabic. It 

was, indeed, the first university in human history and was flocked by many men of learning, among whom the most 

famous were al-Khwarizmi, the Mathematician, Tabari, Yaqubi, and Masudi, the historians, and theologians. From 

the tenth century religious madrasahs were also founded. One of them, which become a model for all later 
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institutions of higher learning in the Islamic world, was the Nizamiyyah Madrasah or College, founded by Nizam-

ul- Mulk, the famous vizier of the Seljuq sultan, Alp-Arslan, in 1065-65 AD in Baghdad. It was magnificently 

endowed and splendidly staffed by famous scholars and professors among who was al- Ghazali, who taught in it 

during 1091-95 AD. Other famous teachers and scholars of the Nizamiyyah Madrasah were Baha-al- Din, the 

biographer of Salah-ud-Din Ayyubi and Imam-ul-Harmayn. The great Nizam-ul-Mulk, however, established and 

endowed several other Colleges in various other towns in the Seljuq Empire, such as at Nishapur, Merv, Herat, 

Samarkand Isfahan, Balkh. Following his example, several other rulers and patrons of learning set up many other 

higher schools and college.. 

 In these Colleges, Muslim theological sciences, such as the study of the Quran, tafsir, Hadith, Fiqh, etc, 

where particularly taught and studied. But secular or worldly sciences, such a logic, philosophy, astronomy, history, 

poetry and literature or humanities, were also taught. Every branch of knowledge had its own teacher or professor, 

who lectured to a large gathering of students, who sometimes numbered more than 500.When the students had 

mastered their subject and satisfied their teacher of it, he issued a certificate or diploma called “ijazah”. On the basis 

of this diploma, the student himself become a teacher, if he so liked. The relations between the teachers and their 

students were at once intimate and friendly. Most of the teachers lived on the given salaries from the royal treasury 

or endowment or paid by their rich patrons.
17

 

 Libraries of various kinds existed almost every where. There were libraries in the palaces of the caliphs and 

sultans, viziers and nobles, in the mansions of the rich, in the houses of the learned and libraries attached to the 

mosques. The mosque-libraries become rich in books, especially on religion, due to frequent gifts and presents by 

the people. The palace-libraries were carefully stocked with books by the rulers who were often great patrons of 

learning. They were properly catalogued and looked after by a special staff of men of learning. For instance, the 

Library of the Buwayhid ruler, Azud-ul-Daula in Shiraz, called the Khizanat-ul-Kutab was housed in 36 rooms and 

pavilions. The private libraries of the dignitaries and rich men were often open to the public. Scholars and men of 

learning had free access to them. Sometimes these libraries were endowed as “waqf” for public use, in which case 

they become public libraries in the real sense. Such a library existed in mosul, where the students were even 

provided with free paper. A library founded by a Buwayhid vizier, Shahpur Ardashir, in Baghdad, contained one 

lakh volumes. 
18

 

 
Education system under the Ottomans: 
 When Ottomans came in to power them also patronized education to a great extent. All cities of the 

kingdom in general and Istanbul in particular became a great centre of learning. They established schools in all 

cities. This became a tradition of that time that whenever they made a mosque, a school was also established there 

side by side.
19 

 

 Ibne Khaldun (1332-1406 AD) presented a balance curriculum for the Muslims of that time which is as 

under: 

A. „Ulm naqliya (traditional or transmitted sciences, based on revelation 

1.  The Quran, Tafsir (Exegesis) and Qira‟at (various readings, recitation) 

2. Hadith, with the sciences auxiliary to it, e.g. is concerning the chain of transmission. 

3. fiqh and Usul al-fiqh (jurisprudence and its principles with special emphasis on the law of inheritance, and 

differences between the various schools of law). 

4. theology („Ilm al-kalam) 

5. Sufism, Mysticim, Practical theology (Al-Tasawwuf) 

6. Related to the study of the Quran and Hadith the linguistic sciences: 

a. Nahw (Grammar) 

b. Serf  (Morphology) 

c. Bayan (Rhetoric, persuasive writing) 

d. Adab (Literature) 

B. „Ulum „aqliya (or Tabi‟ita or falsafiya: philosophical or Intellectual sciences based on observation and 

deduction) 

1. Logic (Mantiq) 

2. Arithmetic (arithmetic, hisab) 

3. Geometry (Handasa) 

4. Astronomy(haia) 

5. Music (Musiki) 
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6. Al-tabi‟iyat (the theory of bodies at rest and in motion, including heavenly. Human and animal; plants and 

minerals are included, too. Among the subdivisions special mention is made of tibb (medicine) and falaha 

(agriculture) 

7. „Ilm al ilahiyat (metaphysics, science of beings beyond nature).
20

 

 
Education system of subcontinent: 
 In subcontinent the Mughal emperor and their predecessor were great patrons of education and literature 

particularly the Mughal emperors established educational institutions in different parts of the empire. They 

patronized education by grants of lands or money for this purpose.
21 

 Akbar (the Mughal king) founded numerous maktabs and Madaris, where Hindus studied along with 

Muslims. Some Hindu Scholars, experts in rational sciences (Maqulat), were even appointed teachers in the 

Madrasaes.
22

 

 In the Middle of the eighteenth century Nizamud Din (1677-1728 AD) one of the Farangi Mahalla Ulama 

of Luknow designed a new curriculum, which was named as Dars e Nizami.
23

 

This curriculum is as under: 

1.  Ilm al Sarf (Morphology)  

2. Ilm al-Nahw (Syntax)  

3.  Mantiq (Logic)  

4.  Hikmat (Philosophy),               

5.  Mathematics,  

6.  Balaghat (Rhetoric)   

7.  Fiqh (jurisprudence),  

8.  Usul fiqh (Principals of Islamic Jurisprudence),   

9.  Kalam (Theology),   

10. Tafsir (Exegesis),  

11. Hadith (tradition)  

12. Medicine               

13. Tasowuf wa saluki (Mysticism)
24

 

  After this a renowned Scholar Shahwliullah added to Six classic books of the Traditions of the Prophet 

(PBUH) to this curriculum.
25 

 
Contribution of Madrasah Deoband: 
 In 1866 AD the Darul uloom Deoband was founded. The goal was to train well- educated ulama who 

would be dedicated to reformed Islam. Such Ulama would become prayer leaders, writers, preachers, and teachers. 

Students were expected to study a fixed and comprehensive course of studies originally Scheduled for ten years, 

later reduced to six. The school taught basically the dars-i-nizami. They greatly expanded the curriculum of Darse 

Nizami
26 

 
Religious Education system in Pakistan: 
 When Pakistan came in to being in 1947 the same curriculum of Dares Nizami was introduced in religious 

institutions. Currently there are five boards of these religious institutions.  

1. Wifaq al Madaris al Arabia, Pakistan for Deobandi school of thought 

2. Tanzeem al Madaris for Baravely School of thought. 

3. Wifaq al Madaris al slafia for AhlialHadith. 

4. Rabita al Madaris of jamat Islami. 

5. Wifaq al Madaris shia for shia sect.
27

 

  These boards formulate curriculum, make arrangements for examination and award degrees. 

 The Higher education commission recognizes Degrees awarded by these Boards after Dawra-e-Hadith as 

equivalent to the M.A in Arabic/Islamic studies for the purpose of teaching of Arabic and Islamic studies in College 

and Universities and pursuing higher studies in Arabic and Islamic studies. Its Notification number is 8-

418/Acad/82/128 dated Nov 17-1982. 
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Critical Evaluation: 
No doubt that the present curriculum in vogue in Religious Institutions of Pakistan which was designed hundreds 

years before relevant to the socio-politico and economic conditions of the Muslims of that time, but by critical 

examination, keeping in view the needs of 21st century, one can see the following flaws and drawbacks in it. 

1. The style of the Textbooks is very complicated and the students face difficulty in comprehending it, while 

the same subjects has been reproduced by modern Islamic scholars in an easy way, so it needs replacement 

for better comprehension. 

2. Many outdated topics like slavery, indivisibility of atom etc still exist in these textbooks, which have no 

relevance with modern world .It needs replacement by other important topics.  

3. One of the drawbacks of the Religious institutions is the lacking of a training program for their own 

teachers. As a result, mostly their teachers remain unaware of the modern techniques of teaching and 

research and so unable to deliver to their students in a meaningful way. 

4. Co-curricular activities occupy a high place in today‟s educational institutions. These activities include 

debate competitions, Quiz completions different sports activities etc. which enhance the mental capabilities, 

reasoning power, produce tolerance and these are good for general health of the student, and  also make the 

general environmental peaceful. Unfortunately these activities are not given proper attention in Religious 

institutions. 

5. No proper attention has been given to the study of comparative Study of Religions, which needs to be 

introduced in Religious institutions; because this will make the graduates able to take part in interfaith 

dialogue more meaningfully and purposefully. 

6. In todays globalize world, a large number of Muslims are living in various Non-Muslim countries where 

they face a variety of problems regarding their own religion, faith, culture and traditions. The curriculum is 

devoid of any guidance to the problems of Muslims as minorities. 

6 We live in a global village where English language essential source of knowledge and communication; no 

one can deny its important role in today‟s world. Religious institutions should also admit the significance of 

this language. They should introduce English language in their curriculum at all levels and get excellence in 

it. 

7 One of the crucial drawbacks of the curriculum is the lacking of modern subjects like Economics, 

Sociology, psychology and computer science etc. The absence of these modern subjects makes the 

education Religious Institution unproductive. There fore, the whole curriculum should be redesigned. 

For this purpose Higher Education of Pakistan (HEC) can play a vital role in this          regard by 

hiring the services of Experts. This will enable the graduates of these Institutions to take part in all 

competitive and other related examinations. All this endeavors will be helpful in bringing a huge number of 

these Religious Institutions to the main stream. Further more, the graduates of the Religious Institutions will 

be able to cope with the challenges of the modern day world more effectively.                     

HOW TO BRING THE CHANGE? 

 Indeed introducing the aforementioned changes in the curriculum of the Religious Institutions are very 

difficult and perhaps would be resisted. However, if sincere and coherent efforts are initiated, hopefully, positive 

results can be achieved. 

 The proposed steps are as under: 

1- In order to make this effort fruitful couple of committees comprising renowned scholars having command 

on Religious education as well as modern education simultaneously, should be constituted. They will 

discuss the issue with the stakeholders of the Religious Institutions to convince them about the importance 

of the change in curriculum. 

2-To create awareness among the teachers and students of these Institutions frequent seminars and debates 

should be carried out. 

 3. Relevant pamphlets and articles should be published which will provide to all of them the opportunity to 

think upon the issue cold mindedly.  
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